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YOUTH RELIGIOSITY:
RESEARCH, RESULTS, TRENDS



Mirko Blagojevi¢, Suzana Ignjatovié¢
Institute of Social Sciences
Belgrade, Serbia

RELIGIOSITY OF YOUNG PEOPLE AND STUDENTS
IN SERBIA - AN OVERVIEW OF RESEARCH
FINDINGS AND TRENDS

In the socialist political system of former Yugoslavia, religion was on
the margins of society within the framework of a non-stimulating and
rigorous general socio-political pattern of the secular worldview. The
consequences were numerous: from the decline of religious beliefs and
ritual practices to the stigmatization of religion in public life. In the ado-
lescent and student population, a pattern of low religiosity was dominant
until the late 1980s, except in predominantly Roman Catholic areas of
Yugoslavia, where, both in the general population and youth popula-
tion, a trend of increased religiosity had replaced the previous atheistic
pattern. In predominantly Orthodox Christian areas, the population was
predominantly non-religious. Profound changes came later, from the
mid-1980s to the early 1990s, following the national and confessional ho-
mogenization during the socio-political crisis, the dissolution of socialist
Yugoslavia, and wartime events. The last two decades have brought new
patterns of young people’s attachment to religion. In Serbia, young peo-
ple seem to follow the general population in some aspects of religiosity,
but in others, their religiosity surpasses that of the general population,
especially in the cognitive dimension of religiosity, as a result of religious
education in Serbian schools (introduced in the early 2000s). The last two
decades have been marked by the stabilization of religious situation both
in the segment of the general population and in the youth population.

Key words: religiosity of the population of Serbia, religiosity of young
people, religious beliefs, religious behaviors, atheism, desecularization



Vladimir Bakrac

University of Montenegro, Faculty of Philosophy
Niksi¢, Montenegtro

ASPECTS OF INSTITUTIONAL RELIGIOSITY
IN MONTENEGRO

Using data from the European Social Survey (ESS) of 2018/2019, the
author investigates contemporary religious structure in Montenegro,
using the variables included in the survey: religious identification, self-as-
sessment of religiosity, attendance of religious services, and prayer. The
paper examines the religiosity of young people up to thirty years old
and then compares the data with the surveys from 2013. The compar-
ison includes all three confessions in Montenegro: Orthodox, Roman
Catholics, and believers of the Islamic religious community. The main
goal of the research is to determine whether there has been a shiftin the
religiosity of young people and an emphasized distance in the religiosity
of the three confessions in this country. Moreover, the goal is to get an
insight into the current situation regarding religiosity in Montenegro.
The working hypothesis is that currently, there is a stabilization of the
religious structure in Montenegro and a discrepancy between religious
and confessional affiliations and religious practices. Hereupon, we ana-
lyse the dimensions of religiosity with regard to basic socio-demographic
characteristics and political orientations. The results have shown that
there is no significant discrepancy in gender structure. The connection
between the dimensions of religiosity and “right-wing” political orienta-
tion is also registered.

Key words: religion, religiosity, Montenegro, young people, seculariza-
tion, desecularization, European Social Survey



Ivan Blazhevski, Ruzhica Cacanoska

Institute for Sociological, Political and Juridical Research
Ss. Cyril and Methodius University in Skopje

Skopje, Republic of North Macedonia

THE INVOLVEMENT OF YOUTH IN THE
RELIGIOUS LIFE OF RELIGIOUS COMMUNITIES IN
MACEDONIAN SOCIETY

According to the official statistical data, as well as numerous research
projects and analyses, a high percentage of Macedonian population de-
clares asreligious. At the same time, almost all pieces of research indicate
that the religious population is characterized by a high rate of nominal
believers, among whom traditionalism in religious practice is empha-
sized. Such findings have stimulated the interest in determining the
religiosity of young population, which, although largely only declarative,
has beenincreasingly emphasized in the past years. In addition, although
modest in number and scope, research and analyses of young people’s
religiosity, their perceptions regarding religion, the influence of religious
values on everyday life, as well as practicing of religion, have indeed
been carried out. However, in order to get a comprehensive insight into
young people’s attitudes towards religion in Macedonian society, it is
necessary to do research on the opinions and perceptions of the religious
communities’ representatives about the involvement of young peoplein
the religious communities.

In order to provide a clear overview of the position of young people
towards religion, i.e. towards the religious communities to which they
belong, this paper is divided into two parts. Thus the first part includes
an overview of previous research and analyses on young people’s per-
ceptions of religion and their attitudes towards religious communities,
as well as a comparative analysis of secondary databases that result from
population censuses and research by international organizations. The
second part presents opinions and perceptions of the representatives of
the larger religious communities in Macedonia regarding the religious life
of young people. In addition, their position on the reflections from the
numerous initiatives for religious education of young people, as well as



the study of ethics in religions within the educational process, is also indi-
cated. In order to meet this objective, a thematic analysis of the respons-
es from semi-structured interviews conducted with representatives of
religious communities in Macedonia was applied. Through sublimation of
the data and findings from the aforementioned analyses, a comprehen-
sive overview of the involvement of young people in the religious life of
the religious communities in Macedonian society is provided.

Key words: religion, religious communities, youth, religious practice



Robert Cilia

Migrant Learners’ Unit (Migrant Induction Hub — Secondary)
Ministry for Education
Malta

RELIGIOSITY OF YOUNG LEARNERS AT THE
MIGRANT INDUCTION HUB IN MALTA

The Ministry for Education of Malta launched the Migrant Induction
Hub (Secondary) in October 2018 to support migrant learners who did
not have the level of competency in the two official languages (Maltese
and English) recognised in Malta, to be successfully integrated in main-
stream schools. The Hub offers a one-year transition programme with
emphasis on these two languages.

The Hub is a multi-faith learning environment since students attend-
ing the Hub come from countries that span the whole spectrum of world
religions. Presumably there are also those who do not profess a religious
faith and come from agnostic or atheist family backgrounds.

This study will observe religiosity patterns of students between 13
to 16 years of age. The research questions will seek to create knowledge
regarding the immigration process and how it has affected the way that
the students and their parents/guardians express their religiosity.

A guantitative methodological approach will be utilised to garner
data and knowledge. The questionnaires that will be distributed to the
sample participating in this study will include the whole population of 13-
to 16-year-olds at the Hub. Their parents/guardians will also be involved
in the study to establish if the family itself, as a structure of orientation
and the social formation of young persons in terms of religiosity, has
experienced changes pre and post the immigration process.

Key words: immigration, education, adolescents, family, religiosity



Elena A. Kublitskaya
Institute for Demographic Research — Branch of the Federal Center of Theoreti-
cal and Applied Sociology of the Russian Academy of Sciences

Moscow, Russian Federation

RELIGIOUS SITUATION AND RELIGIOUS
EDUCATION OF YOUTH IN THE REGIONS
OF RUSSIA

This article analyzes the monitored indicators of sociological studies
in three regions of Russia (Moscow Metropolitan Area, the Republic of
Mordovia and the Belgorod Region), which have been characterized with
the involvement of young people in religious and secularization process-
es over the past 15 years. The analysis is based on the data obtained
in the monitoring initiative conducted by the Institute of Socio-Politi-
cal Research and the Institute of Demographic Research of the Federal
Research Institute of the Russian Academy of Sciences in 2008-2021.
The problematic situation is connected with the fact that the subject of
the study is located at the intersection/interaction of two changeable
subjects — the youth and society, as well as two cultures — secular and
confessional. The methodology of the research is determined by the
concepts of post/de/secularization. The direction of the process of post/
de/secularization of the youth was determined through a fixed system
of indicators, including:

- the level of traditional religiosity and atheism within youth groups;

- the level of "non-clerical”, non-confessional religiosity of youth;

- dynamics of post/de/secularization in youth groups;

- the involvement of age groups of young people in cult activity.

It is noted that the materials of sociological data of recent years
continue to reveal a trend of gradual decline in the level of traditional
religiosity and church going by the younger generations in these regions,
but with varying degrees of intensity. Cult activity for religious reasons
does not exceed 7-8% among the capital's youth, 8-12% in the Belgorod
Region, and 15% in Mordovia.

At the same time, the share of religious “non-confessional” youth has
increased in five years. In general, the religious situation among young



people, as well as in society, is characterized by blurring of the bounda-
ries between religious and secular consciousness: a decrease in the rate
and degree of religiosity with an increase in atheistic sentiments. It was
determined that the most common motives for the manifestation of cult
activity have to do with, not religious, but rather ethno-cultural factors.
Researchers on the basis of methodological principles notice the con-
tinuation of negative dynamics in the development of desecularization,
stating the restoration of the process of secularization of youth in some
subjects of the Russian Federation.

The research touched upon the problem of the degree of awareness
among younger generations, facilitated through the channels of reli-
gious education (schools, mass media, interpersonal communication) of
the components of religious life: religious traditions, customs and norms
of behavior.

Itis quite logical that, with a decrease in the level of religiosity among
young people and the population as a whole, the interest in religious
literature and problems of religious life has decreased. Sociological
monitoring and assessment initiatives concerning religious education in
schools have shown that young people are losing interest in the courses
of “Fundamentals of Orthodox Culture” (MIC), or “Fundamentals of Is-
lamic Culture” (OIC) in all the studied regions of the Russian Federation.
The interest of young people in these disciplines, for example, in the
Moscow Metropolitan Area has been halved in 10 years. At the same
time, the capital’s youth attach greatimportance to the course of “Stud-
ying the History and Foundations of World Religions” (up to 40% of the
respondents). Young people receive basicinformation and, often, biased
information through various media and interpersonal communication
with friends and relatives. Religious education in secondary educational
institutions also in many cases comes with a straightforward and superfi-
cialinterpretation of the philosophy and history of religions, and the spe-
cific characteristics of religious cultures and traditions. The problems of
education are also connected with the lack of qualified religious studies
personnel. The task of teachers is to provide the students with the nec-
essary knowledge about religious processes, religion and its role in the
national history and culture, as well as its inextricable connection to the
“historical memory” of the society, whichis still poorly implemented. The
task of forming a value-normative system that would develop a spiritual



and moral lifestyle has not been solved. The monitoring has shown that
the spiritual and moral education of young people in the studied areas
of the Russian Federation remains one of the problematic issues.

Given the difficult situation and different ideological positions of
teachers (in relation to religion and atheism) concerning the spiritual and
moral education in educational institutions, it can be proposed to include
ageneral education discipline everywhere: “The Fundamentals of Ethics”.

Key words: church, religious organizations, secularization, traditional and
non-traditional religiosity, “church-going”, religious education



Cepren . JlebeneB
benropoackmit rocyapCTBEHHbIN HALMOHAbHbIN
NCCNenoBaTeNCKNA yHNBepcnTeT

Benropop, Poccunnckas ®enepauns

JllogMmuna B. LWanoBanoBa
Benropog, Poccnnckaa ®Pepepauns

OTHOLUEHVE K PEJIUTMN B POCCUNCKOU
MOJ1I0O0EXXHOW CPELE

OTHOWEHWE K PEeNnUrnmm — KOMMJekcHoe NoHATne, coegmHsatollee
B cebe acnekTbl 06BEKTMBHbLIX COLMAbHbIX CBA3EM U CYObEKTUBHOIO
CMbIC/1a. B3aToe Ha ypOBHE OCHOBHbIX COLMAbHbIX CyObEKTOB, OHO
npeAcTaBaseT coboi BaxHenlee OCHOBaHNE PeIMIMO3HON CUTYaLMK.
MPUMEHUTENBHO K MOJI00OMY MOKOIEHMWIO, OTHOLLEHWE K PESIUTN B 3Ha-
YUTEIbHOWN Mepe onpeaesaeT BO3MOXHOCTI, PUCKW U TEHOEHLUMM pa3-
BUTWA PEIUTMO3HONM CUTyaLmMKM B 06LLEeCTBE B LIe/IOM B CpeIHECPOYHOWN
1N 0O/ITOCPOYHOWM NepcnekTnse. TPAANLMOHHO OTHOLLEHNE K PEINTUN
onpeaenseTca no wkKane «pesmriosHblie (Bepytoline) — Heonpeaenns-
wneca (konebnwLmecs) — HeBepyloLme / arHOCTUKN / aTencTbi». B Mo3a-
HeM MogepHe oHO CTas10 60/1ee MHOro06pPa3HbIM: MTOMMUMO AOCTAaTOYHO
OBLIMPHOM 1 PACTYyLLEN KaTeropnun «nones», AMddepeHUMpyoTca pe-
JINTUO3HO-AYXOBHbIE BO33PEeHMS 1 No3nLUmnn. Kpome Toro, 3ac/yXKmBaeT
BblI€/IEHNA B CNeLMabHbIA CErMEHT NCCNe0BaHMIA BOMPOC OLEHKM /
NHTEpNPeTaLMM MHANBMAAMMN 1 TPYNNAMU PESNTUM KaK COLIMANTBHOMO 1
Ky/IbTYPHOTO ABNIEHMA, KOTOPAaA B 3HAYUTESIbHOM Mepe aBTOHOMHA OT
CoBCTBEHHO MMPOBO33PEHYECKMX YCTAHOBOK. PacTylilee MHOroobpa3sne
BEPCUIN OTHOLLIEHNA K PEJINIMM, HE YKIabIBalOLLEECH B ONMCATe IbHble
CXeMbl K/1aCCMYECKNX MNOAXO0A0B, PACCMATPMBAETCA HAMM KaK BbI3BaHHOE
BANAHNEM TPEX DYHOAMEHTAIbHbIX U3MEHEHWI: 1) CBETCKOro XxapakTepa
KYJIbTYPHOIO MEMHCTPUMA, [OMNYCKAOLLEro 3Ha4YMTeIbHO BOJIbLLYIO Ba-
PMATUBHOCTb KOMOMHALMIA CMbIC/IOB, YEM PEINTUO3HbIN YHNBEPCYM; 2)
npeobnagatoLen pedpaekCMBHOCTK, onpeaenstolen csoboay Bbibopa
N KOMBUHMPOBAHNA NPEeACTABAEHUI 1 NO3MUMIA; 3) NHANBNAYANN3aA-
LMW COLMANTbHOTO CybbeKTa, BbICBOHOXAAtOLLIEroca 1M3-noj KOHTPosA



PENNTMO3HbIX MHCTUTYLIMIA 1 CO0BLLECTB. M3yYeHne OTHOLLIEHNA POCCUIA-
CKOW MOJIOAEXM K PeNNTM, COOTBETCTBEHHO, MPeANo/iaraeT BbiABIEHNE
KOMMJIeKCa NMepeMeHHbIX, ONMNCbIBAIOLLIMX: 3) BOBIEYEHHOCTb MOOAbIX
N0AeN B peNnrmo3Hble CooOLLecTBa U NPakTNKK; 6) MX OCHOBHbIE MNPO-
BO33peHYeckne ANCno3nLmn; B) CaMONAEHTMOMKALIMIO MO OTHOLLEHWIO
K PEJIUTUAN U T) COLMANbHYIO OLIEHKY PEINInK B €€ 3HaYNMbIX pedepeH-
LmAax. Mbl npeanonaraem, 4To Npeobaaaatonm, GopMUPYIOLLIMM OTHO-
LeHMEe MOOAbIX OAEN K pennrum, aBnaeTca pednekcnsHbIn GakTop,
TOrAa KaK BANAHNE MEXaHN3MOB TPaAMLNN CTaTUCTUYECKM HEBEMKO. B
3TOW CBA3M TVM PESIUTMO3HOIO BepyloLlero GopmMmnpyeTcs Npu coBnaje-
HWW BEKTOPOB NMO3UTMBHOIO BOCMPUATUA PENInn / KoHbeccum, nHTe-
NIeKTYa/IbHO-AYXOBHOMO (Pa3MblILLIEHNS O BbICLUNX LIEHHOCTAX, A0Ope n
3/1€) 1 KYJIbTYPHOWM CaMONIAEHTNDUKALIMN TNYHOCTHN.

KntoueBble CJ10Ba: OTHOLLEHNE MOIOAEXN K pennrnn; MNos3annn Mo-
[epH; Pennrno3Han cuTyaums; pedaekcnsHbIi GakTop; poccninckan
MOJTOAEXb.



Irina V. Lyutenko

Institute for Demographic Research — Branch of the Federal Center of Theoreti-
cal and Applied Sociology of the Russian Academy of Sciences

Moscow, Russian Federation

SOCIO-CULTURAL ORIENTATIONS OF TUVAN
YOUTH WITH NON-TRADITIONAL RELIGIOSITY

The article analyzes the data from a sociological survey of young peo-
ple in the Tuva Republic of the Russian Federation, conducted in 2022
by the Department of Ethnodemographic, Religious, and Integration
Processes of the Institute of Ethnodemographic Research of the Rus-
sian Academy of Sciences. Students 17 to 35 years old were interviewed
within the survey. The article focuses on a comparative analysis of the
socio-cultural orientations of Tuvan youth with non-traditional religiosity.
The typological groups in relation to non-traditional religions were con-
structed according to certain methodological features. The typological
groups of “practitioners” and “non-practitioners” analyzed the impact of
non-traditional religiosity on some national, religious, ethno-confession-
al, migration and social orientations and attitudes among Tuvinian youth.
The results of the study show that 36% of young people are interested in
non-traditional religious teachings. In this group, 35% are involved in the
ceremonial activities of these religions and movements. Of these, only
12% have significantly incorporated the practices of religious teachings
into their daily lives, and 23% of those surveyed have an average level
of involvement in the practices of these teachings. Given the increasing
migratory turbulence and the intensely changing religious landscape,
the question arises of the need for new methodological developments
in studying non-traditional religiosity.

Key words: non-traditional religiosity, religion, Buddhism, migrants,
young people



BukTopua PanyxuHa
benropoackmit rocy1apCTBEHHbIN TEXHOOTNYECKNI YHUBEPCUTET
nm. B. T. LLyxosa

Benropona, Poccnnckas ®enepauns

CHUXEHWUE YPOBHA PEJIUTMO3HOCTHU
MOJIOAEXWN B POCCUUN: AKTYAJIbHbIE
NCCNIEJOBAHNA N AHAJIN3

B nocneaHve roabl akTyasibHble NCCE0BaHNSA BbIABWAN AOCTAaTOYHO
HWU3KWI YPOBEHb PENUTMO3HOCTM MOJIOAEXN B POCCN, MHOTAA Ha yPOB-
He CTaTUCTUYeCKOM NorpeLlHoCcTn. Byayun B Kypce 3Toro, MockoBCKni
raTpunapxaTt CTPEMUTCA K OCOBPEMEHMBAHNIO B PAMKaX CBOEN MUCCKM,
C TeM, YTOObI C MOMOLLbIO HOBbIX TEXHOJIOTWIA U Meana CTaTb BANXe
LUINPOKMM MACCam, 0COBEHHO MOJIOAEXM, OAHAKO OCTAETCA OTKPbITbIM
BOMPOC PE3Yy/bTAaTMBHOCTM AaHHbIX yChann. C APYron CTOPOHbI, aHHas
CUTYaLMA MO onpeaesieHnio He NonagaeT B GoKyC CeKyNAPHOro rocyaap-
CTBEHHOTO anmnapara, No3TOMY HeT HUKAKMNX NPeAMNOChISIOK K TOMY, 4TOOb!
peyb LW/a 0 Mepax Mo CTUMY/SIMPOBAHMNIO PEIUTMO3HOCTH, TakMX Kak,
HanpvMep, BBeAEHMWE KaTeXM3aLmMmM B LLKOAX, XOTA Bbl Kak nNpeameTa
no BbIBOPY, Kak BO MHOMMX APYrnX CTPAHAaX C MpenMyLLeCTBEHHO NPaBo-
C/1IaBHbIM HaceneHvieMm. MpeanocbiIKi K 3TOMY, Kak Npasunsio, bbiin 3a-
JIOXEHbI B MOCT-MMMEPCKOM Meproje, 0CObeHHO B CKpenax CoBeTCKOro
rocyaapctea. O6061as pe3yibTaThl HEKOTOPbIX YXKe M3BECTHbIX akae-
MMYeCKoMy CO0BLLeCTBY NCCIeA0BaHNIN, Mbl NMPEeANPUHAIM MNOMbITKY UX
3KCTPANoIMPOBaTh B LIE/IAX MOMCKA HOBbIX MPUYMH OTTOPXKEHMA PEINTA
cpean monomexu. MpuaepXKMBasach TOM TOYKN 3PEHNA, YTO PeSTMIN03-
HOCTb ABIAETCA eCTeCTBEHHON Ha30BOM aTpnbyLMel, Mbl NOMNbITAIUCh
HaNTN HOBYIO GOPMY, B KOTOPYIO TPAHCMOHUPYETCA 1 B PaMKax KOTOPOW
BapbMPyeT Pe/IMMMO3HOCTb Y MOJIOAEXMN, @ TaKXe OMNpeae/inTb BJIMSAIO-
LMe Ha Hee aKTopbl 1 YC/I0BKA.

KntoueBble C/10Ba: peiM3n03HOCTb MOIOAEXM B PoCCchn, akTyasibHble
NCCNeoBaHNA PENNTMO3HOCTM B Poccun.



HeMaHbsa BykyeBuy
benropoackmit rocyapCTBEHHbIN HALMOHAbHbIN
NCcCnefoBaTeICKNA YHBEPCUTET

Benropop, Poccunnckas ®enepauns

UCCNEOOBAHME PEJIMTMO3HOCTU KAK
®AKTOPA COBPEMEHHOW CEPBECKOWM
AKAJEMWUYECKOW SMUTPALUU

B coBpeMeHHOM yHNBepCUTETCKOM MUpe Pecnybivka Cepbua asna-
eTCA Y4aCTHNKOM HECKOJIbKNX MEXYHAPOAHbIX MPOrpaMmM 0bMeHa CTy-
OeHTaMn. XoTA penrns He ABIAeTC NepBONPUYMHON NN MOTMBALMEN
3TUX aKAAEMNYECKUX MUTPALNIA, OHA MOXET BbITb CyLLIECTBEHHbIM hakK-
TOPOM Ha nNoAroToBnTe/IbHOM 3Tare peweHna O Mnrpaunmn, BO Bpem4a
CaMoW MUrpaLMn 1 aaanTaumm B NpUHNMaKOLLEM obLlecTee. MeToaomM
OMpoca Mbl MPOBEIN NCCNIefoBaHNe cpean cepbckor akaemmyeckon
amurpaumm B Pycckon @eaepaumn C Lenbio onpeaeseHns AMHAMUKN
PENINITMO3HOCTM HaLLEeN LIeNeBO rpynMbl, Pa3BUTUS UM 3aCTOS, CTEMNEHM
aKTYa/IbHOCTW PEJIUTMNN B KM3HM PECMOHAEHTOB [0 1 NMOC/IE IMUIPaLIMN.

KnroueBble cnoBa: NccieoBaHME PesIMTMO3HOCTM MOJIOLEXMN, akaae-
Mpn4yecKaa Mmnrpauma.



Ana Kuburi¢ Zotova
Centre for Empirical Research of Religion
Novi Sad, Serbia

CORRELATION BETWEEN TYPES OF RELIGIOUS
EXPERIENCE AND MATURE RELIGOSITY

The paper focuses on examining the hypothesis that a correlation
exists between the types and degrees of religiosity, on the one hand,
and the types of religious experiences on the other. | will differentiate
religious experiences based on the stimuli that initiate them (such as a
perception of person, situation, fact, etc.) and analyze the intra-psycho-
logical relationships between perceptions, emotions, beliefs, and atti-
tudesin typical examples of religious experiences. The Christian believers
who will be discussed describe “an experience with God” as a contact,
“an experience of God's guidance (in their life)" in terms of harmony in
events, “experience of holiness” of objects, rituals and persons, “experi-
ence of heaven”, etc. Finally, we will analyze whether there is justification
for the two hypotheses based on literature and empirical research: first,
that the degree of religiosity is influenced by the type and quality of reli-
gious experiences that an individual has gained; second, that the type of
religious experiences correlates with the type of religiosity: for instance,
pragmatic religiosity with the experiences of God's guidance or a sense
of holiness. | will use the correlation between religious experience, or
the psychological process of experiencing that creates a religious expe-
rience, and mature religiosity as the context for discussing the effects of
religious education on religiosity. For example, children experience the
content presented in class, religious rituals they attend, etc., in a certain
way. Religious education stimulates religious experiences that must be
examined in order to determine what they are and whether they con-
tribute to adolescent religiosity.

Key words: process of experiencing, religious experiences, religiosity,
religious education



RELIGIOUS EDUCATION IN SERBIA, REGIONS
AND SOME EUROPEAN COUNTRIES



3natko MaTtuy
MpaBocC/aBHbIN 6OrocsIoBCKMIA hakyibTeT YHNBepcuTeTa B benrpaae
Benrpaa, Cepbus

PEJIMTMO3HOE OBPA30BAHME -
NMPABOCJIABHASl KATEXUT3ALMA

B PECMNYBJIMKE CEPBMA HA OCHOBE
CTATUCTUYECKUX MOKA3ATEJIEN

U AHAJIMTUYECKMX BbIBOJOB:

HA MPUMEPE BPAHUYEBCKOW EMNAPXUU
CEPBCKOWM NPABOCJIABHOW LIEPKBU

ABTOp BMepBble PacCMATPMBAET KOJMYECTBEHHbIE MOKa3aTenmn
peann3aunmn pesmrmno3Horo ob6pasoBaHnst B bpaHnyeBCKOW enapxmm
Cepbckont MpaBocsiasHoM Liepkeun. MNpeacTas/ieHbi:

1. peakuma (OTKJMK) ydaumMxcs Ha MpaBOC/IaBHbIN KaTexn3unc B
nocnefHnx 10 feT B HA4aIbHbIX 1 CPeAHMX LKOJAX,

2. KOJIMYECTBEHHbIN COCTaB M CTPYKTYPA yumTenen, NpenoaatoLmx
[aHHbIA Npeamer,

3. N3MEHEeHWEe YNCSIEHHOCTM KJIACCOB, M3YYatoLmMX PennrmosHolie
NpeaMeTbl, B Pa3HbIX PEMMOHAX KOHKPETHOM enapxuu.

Bo BTOPOM 4acTv CTaTbM aBTOP 3HA/IM3MPYET MOJyYEHHbIE PE3Y/ILTaTbI
N AeNaeT KaYeCTBEHHbIE BbIBOAbl OTHOCKUTEJIbHO PE3Y/IbTATOB BCETO
NPOEKTa MO BO3BPALLEHMIO PESIMIMO3HOr0 06pa3oBaHMs B WKObHYO
cnctemy Pecnybnvkn Cepbum.

KntoyeBble ca10Ba: peinrno3Hoe 06pa3oBaHne, PennrmosHoe yyeHme
(3akoH Boxwin), MNMpaBocnaBHbIN KaTexnsnc, Enapxmna BpaHnyesckana
CrLU, counosiornyecknii aHanms, 6orocIOBCKNIA CUHTES.
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RELIGIOUS EDUCATION IN SERBIA TODAY:
THE ATTITUDES OF STUDENTS TOWARDS
RELIGIOUS EDUCATION IN TWO SECONDARY
SCHOOLS IN BELGRADE

In the introductory part of the paper, two key terms are defined; re-
ligiosity (of the youth) and (confessional) Religious Education, which was
re-established as an elective course in the Serbian educational system
(2001/02) after fifty years of prohibition. In the following school year
(2002/03), Religious and Civic education became required electives (stu-
dents have to choose one). At that time, some sociologists viewed Reli-
gious Education in public schools as an “indicator of the deatheization of
society”. Today, after more than two decades, there are still dilemmas and
disagreements about the status that Religious Education should have,
which has also been contributed to by its renaming from an elective course
to an elective program. The subject of the research are the viewpoints of
the 4th grade students who attend Religious Education at two secondary
schools in Belgrade: the Mathematical Grammar School and the School of
Geology and Hydrometeorology “Milutin Milankovi¢”. The research aims
to examine whether the students know and practice religious customs
and rituals; what the motive of their determination to attend Religious
Education was; whether their expectations have been met. The research
is conducted on a random sample of 93 respondents — students of the
mentioned schools. The survey was realized in April 2023. The paper ana-
lyzes and presents its results, containing the experiences and approaches
of theologians and (former and current) religious teachers on this topic.

Key words: religious education, confessional religious education, youth,
religiosity, Serbia
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RELIGIOSITY IN CHILDREN AND RELIGIOUS
TEACHING: AN EXAMPLE OF THE FIRST GRADE OF
PRIMARY SCHOOL

The fundamental assumption of the research work is that man is a
homo religiosus. Even before entering the educational system, children
are introduced to the process of creating a “system man”. Religious ed-
ucation, as well as any other education, strives to give a concrete form
to what has been primordially present in the human being and what
will try to break away from every system, and that is freedom. The re-
search should indicate the reaction of the child upon the encounter with
concrete religious concepts. At the beginning of the implementation
of a religious teaching plan and program, fundamental questions that
children ask arise: who created the world, what is death, why do people
go to heaven, why do we not see God, etc. The rigid educational system
tries to mold those primordial fragments that have been present in the
child, according to its own measure. Christian religious education resists
established pedagogical forms by calling the human being to freedom,
which is the icon of God in man.

Key words: religiosity, child and God, life and death, freedom and au-
thority

* PhD candidate
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RELIGIOUS EDUCATION OF JEWISH YOUTH
IN SERBIA

Religious education of Jewish youth in Serbia happens in activities
of synagogues, Jewish communities and non-governmental education
organizations such as Haver*. They foster two basic lines of approach
to Judaism, learning about the religious basis of the Jewish holidays
and about the Holocaust. On this year’'s Holocaust Memorial Day, the
youth section of the Jewish Municipality of Belgrade, joined the initiative
launched by the European Union of Jewish Students “Make Their Memo-
ry Shine” —toinstall Stolpersteine in their cities as a sign of remembrance.
“Stolpersteine”, (Stumbling Stones), are placed as memorials for the
Jewish victims of Nazism in front of the houses where they last lived. In
Belgrade and Zrenjanin they are installed at five locations for the families
of Kon, Brill, Daj¢, Elek and Ivanji. The project was conceived in 1993, and
so far 80,000 stumbling blocks have been installed. Stumbling Stone
commemorates an individual, thus symbolically also commemorating the
collective that suffered from Nazism. Referring to the words contained
in the Talmud that a man is forgotten when his name is forgotten, the
Stumbling Stones make us remember the holocaust victims. Symbolically,
this fulfills one of the Torah commandments shmirat haguf, the obliga-
tion to preserve the body, by preserving the memory of specific persons,
whose bodies disappeared.

Key words: Judaism, Jewish students’ activities, Stolperstein, remem-
bering Nazi victims, schmirat haguf

* Haver Srbija is a non-profit, non-governmental, educational organization
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DE-ONTOLOGIZATION AND DE-ECCLESIALIZATION
OF RELIGIOUS EDUCATION CURRICULUM

— ORTHODOX CATECHESIS: COMPARATIVE
ANALYSIS OF SPECIFIC INDICATORS

The aim of this work is to examine the matter of revision of religious
education curriculum - Orthodox Catechesis, which now abounds in
fluidly ethical, familiar and religious subject matters, with a tendency to
marginalize its intrinsic path towards the Church as a space of the new
mode of existence. The author upholds the position that it is necessary to
critically examine such change, by following methodological and conten-
tual tenet that the aim of Religious education is to make people become
members of the Church. By pointing out to concrete examples of such
change, using methodology of comparative analysis of the initial and the
new curriculum for elementary schools, the focus of the work is directed
to the basic question: whether the changes in certain teaching units hide
the danger of deontologization and de-ecclesialization of the religious
education curriculum. The answer to the question posed, finally, opens
the perspective of the place and significance of religious education in
the contemporary school education system.

Key words: deontologization, de-ecclesialization, curriculum, religious
education — Orthodox Catechesis, Prof. Ignjatije (Midi¢) the bishop of the
Diocese of Pozarevac and Branic¢evo

* PhD candidate
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RELIGIONS & CIVILIZATIONS AND (ORTHODOX)
RELIGIOUS EDUCATION - A TROUBLING AND
PROMISING NEW COUPLE IN THE SERBIAN
HIGH SCHOOL SYSTEM

Three years after the new school program, Religions and Civilizations
(R&(), was introduced, we should be able to make some assessments
of its impact. Its place and function become clearer in comparison to
Religious Education (RE). Are the two per definitionem opponents, sim-
ple strangers or allies? Given their shared subject, i.e. religion, R&C and
RE are natural neighbors, with all the complex intertwining that goes
with it. From the onset, REhad its secular counterpart in Civil Education
(CE). Taken conceptually, CEwas to offer students normative humanistic
values, as a worldview alternate to the ones promoted by traditional
Churches and religious communities. By introducing R&C, new element
is being added to the equation, the secular optics now examining the
very core of its opposite —religiosity. | will try to shed some light on what
are its benefits and shortcomings, evaluating it from three perspectives:
1. Primary goals of Serbian educational policy, 2. Students’ personal
bildung and school life as a whole, and 3. Serbian Orthodox Church (and
other Churches and religious communities).

Key words: religious education, religions and civilizations, secularity,
multiculturality, Serbian school policy
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RELIGIOUS EDUCATION IN SERBIAN SYMBOLIC
STRUGGLES

This paper will strive to address how the issue of religious education
in public schools has figured in the symbolic battles waged in Serbia
after October 5, 2000 over which current has the indisputable right to
form its post-socialist collective identity. The paper will first offer a short
introductory overview of the history of public debates regarding the (re)
institution of religious education in the Serbian public education system.
It will then focus on a recent incident surrounding the St. Sava celebra-
tion in the Aleksa Santi¢ elementary school in Se¢anj, which rekindled
the debates about religious education, the place of religion in public ed-
ucation, and broader theoretical issues such as modalities of the secular
state — revealing deep divisions.

The sample for the main part of the paper will include texts in news
portals available online, as well as a selection of comments on social net-
works, and this corpus of empirical material consisting of media content
will be contextualized and subjected to discourse analysis. Of special
interest will be the ways in which positions and arguments pertaining
to the presence of religion in public schools serve to draw lines around
respective collective identities, in symbolic divisions usually closely cor-
responding with geopolitical ones.

Key words: religious education, symbolic boundaries, religion and col-
lective identity
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RELIGION AND RELIGIOUS EDUCATION IN SERBIA
IN THE XXI CENTURY - FROM FORMAL TO
INFORMAL AND VICE VERSA*

Christianity represents a two-millennia old heritage which in its long
period of origin and development often determined social (educational,
cultural, but also political) and personal (people’s activities, perceptions,
level of consumption) aspects of life. For centuries in Serbia, through
tradition and experience, knowledge, beliefs and rituals have been ac-
quired and transmitted by the Church as an institution. However, reli-
gious teachings and rituals were also passed on by families, observing
Orthodox Christian holidays and practicing customs in their households.
In Serbia, the first schools were founded in monasteries, and one of
those schools was attended by the famous educators Dositej Obradovié¢
and Vuk Stefanovi¢ Karadzi¢, who would become the main reformers
of culture and education and who contributed to the development of
literacy, as well as to the general enlightenment in Serbia. In addition,
the first copies of books were made in these very same monasteries,
and they today represent valuable testimonies of medieval culture in
this region. From the 19th century until the Second World War, religious
education had been compulsory in schools, after which it was abolished
and atheism was advocated as a substitute for religion, although the
Yugoslav liberal version of socialism was not as rigid towards religion,
as some other communist regimes. However, religious education was
not taught in Serbia for many years, until the renewed wave of re-tra-
ditionalization of Serbian society at the beginning of the 21st century,
returned religious education courses into the system of formal educa-
tion, i.e. into schools. Therefore, today it is possible to acquire general
formal religious education through primary and secondary schooling, but
also to acquire professional knowledge through specialized educational

* The paper will be written as part of the 2023 Research Program of the Institute of Social Sciences with
the support by the Ministry of Science, Technological Development and Innovation of the Republic of
Serbia.



institutions, such as, for example, The Orthodox Faculty of Theology. The
same applies to other traditional religious communities in Serbia (Catho-
lic, Protestant, Islamic and Jewish), as they are able to implement their
own religious education programs without hindrance in Serbia. However,
the accelerated technological development and many social changes
brought into question the currentness of the religious teaching in its
existing form, but also opened up the following question: “Is it possible
to acquire religious education through other social disciplines?”, that is,
the issue of modernization of religious education and its adaptation to
the spirit of time, which will be the topic of our scientific work.

Key words: religious education, educational system, society, Serbia, mod-
ernization
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WHY HAS EDUCATIONAL SYSTEM IN THE
REPUBLIC OF SERBIA NEGLECTED THE ROLE OF
ORTHODOXY IN THE CONTEXT OF INCLUSION?

The heritage of including children with learning difficulties into kin-
dergartens and schools has been invaluable. This heritage reached its
full potential in Serbia in 2011 when the enrolment of all children into
kindergartens and schools was legally regulated. Good legal solutions did
not make a significant difference in real life. It turned out that contem-
porary didactic tools, training practices, using successful and dominant
methods, assistive technologies and pedagogical assistants have proved
to be aninsufficient stimulus for harmonizing the family, increasing moti-
vation and unlocking the potential of these children’s development. Par-
ents, at some point, under the burden of social, economic and emotional
challenges, and in search of meaningful solutions, tend to resort to the
Copernican twist — reconciling with fate, getting a divorce, withdrawing,
giving up. The same way the virtual and visual world reigns supreme over
space and time, the (ultimate) importance of early development reigns
over the educational process. Where can possible solutions be found?
In Italy, the first country in Europe to systematically regulate inclusion,
experts ascribe its success to the openness of kindergartens and schools
towards Christian values and Church. In Russia, since the 1990s, kinder-
gartens and schools have been established within churches and founded
on Christian values. Familiarizing children with the Orthodox culture,
tradition and the Christian way of life has been one of the priorities of
the Russian Orthodox Church. If we take a look at our immediate sur-
roundings, in Zagreb alone there are 13 kindergartens founded by the
Catholic Church (11) and the Jewish community (2).

Key words: inclusion, upbringing, education, church, Orthodox culture,
faith
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POST-SOCIALIST DESECULARIZATION AND
ABORTION AMONG YOUNG PEOPLE IN SERBIA
AND CROATIA

Post-socialist desecularization has directly or indirectly shaped the
patterns of socially acceptable norms of sexuality and reproductive be-
havior. However, the impact of religion on public attitudes towards sex-
uality and reproductive culture is not monolithic. This paper explores
abortion attitudes as the most debated reproductive issue, common-
ly associated with the opposed secular and religious worldviews. We
hypothesize that the revival of religion and religious organizations in
the public sphere has shaped the dominant social norms concerning
sexuality and reproductive behavior, especially abortion attitudes, but
not in the same direction in Serbia and Croatia, despite similar trends
of desecularization. We compared abortion attitudes of young people
aged 16-29 in the two countries over the twenty years of post-socialist
transformation. We used data from Round 3 (1995-1999) and Round
7 (2017-2022) of the World Values Survey. The converging patterns of
non-religious and religious attitudes toward abortion indicate a trend
of significant social change in these two societies. In further analysis, we
looked at the differences between dominant religious denominations in
Serbia and Croatia (Orthodox Christians and Catholics, respectively) and
their dogmatic and social implications on social control and moral order
in these two societies. Historical generations of young people (mid-1990s
and 2020s) are compared to see if there has been a long-term impact
of liberal or “emancipative” values on abortion attitudes, despite the
prevailing desecularization.

Key words: abortion, young people, religion, Serbia, Croatia
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RELIGIOUS TRANSFORMATION AND RELIGIOUS
SOCIALIZATION IN CROATIA

The dilemma of whether secularization or some kind of religious
transformation is taking place in Western societies has long preoccu-
pied sociologists of religion and researchers from other disciplines. In
this presentation, an attempt will be made to answer the question of
whether religious socialization at an early age affects the later intensity,
but also the type of religiosity, with the hypothesis that more recent
forms of religiosity and spirituality will most often be the result of weaker
religious socialization in childhood. In other words, the authors start from
the premise that newer forms of religiosity and spirituality are not the
result of intragenerational changes, but of (the lack of) intergenerational
transmission of religion. From this hypothesis follows the idea that what
we consider a religious transformation is actually the initial phase of
secularization. The stated assumptions and ideas are tested by cohort
analysis of religiosity research in Croatia.

Key words: religiosity, religious socialization, secularization, age cohorts
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RELIGIOUS STUDY AND OPEN SOCIETY

— ANALYSIS OF THE MEDIA DISCOURSE

ON THE RELATIONSHIP BETWEEN RELIGION
AND EDUCATION IN SERBIA, CROATIA AND B&H*

We are witnessing, both in our country and around the world, an
increasing number of research and pilot projects that deal with the in-
clusion of religious teaching in primary school education, by examining
the quality and implementation of the teaching curricula of the proposed
religious programs. Such research studies, first of all, focus on the waysin
which individuals or groups understand the plans, programs and goals of
religious education in the educational process. It can be seen thatin the
research studies dealing with educational topics, different epistemologi-
cal approaches and different research methods have been combined for
some time. In this paper, we will present the results obtained by applying
qualitative content analysis and epistemic network analysis. We consid-
ered available newspaper articles from electronic sources that had been
published in the relevant media of the countries of the region (Serbia,
Croatia, Bosnia and Herzegovina), and had the relationship between the
education system and religion as their topic. By following the discourses
represented, we constructed epistemic models that show similarities
and differences between each of the three researched countries. The
criterion for selecting the countries of the region is based on a mul-
ti-confessional perspective (Orthodox, Catholic, and Islamic dimensions

* The paper was written as part of the Research Program of the Institute of Social Sciences from Belgrade
for 2023, which is supported by the Ministry of Science, Technological Development and Innovation.



of religion), which must be assumed when considering the mentioned
topic. By applying these methods, we tried to identify media narratives
and publicly presented arguments for and against the implementation
of religious teaching in the educational systems of the countries in the
region.

Key words: religion, education, society, media contents, countries of
the region
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THE USE AND ABUSE OF RELIGIOUS EDUCATION
IN STATE SCHOOLS: RESULTS OF EMPIRICAL
RESEARCH IN BOSNIA AND HERZEGOVINA

The experience of the war that hit Bosnia and Herzegovina in the
late 1990s can be understood in the context of religious pluralism, which
manifested itself in religious education within the public educational
system. The connection between religion and nation has divided the
territory, social community, and even the time that children spend in the
same space, where children that belong to different religions in the same
schools do not interact with each other in these so-called two schools
under one roof (Dve skole pod istim krovom). Religious education was in-
troduced as a symbol that connects the historical thread of belonging,
correcting the injustice of its expulsion under the influence of political
ideology. Religious education has the power of social integration, and
making a community homogeneous. It also has the potential to promote
universal values that ensure an inclusive policy of love towards others.
On the other hand, the abuse of religion is possible when, instead of
acceptance and love for others, fear and rejection begin to develop.

In the study conducted in Bosnia and Herzegovina, where religious
education has a longer tradition than in Serbia, we have come to signifi-
cant findings through questionnaires and interviews that we would like
to present. The norm was still that religious teachers were not welcome
in schools. Resistance to religious education was rooted in an earlier im-
age of religion as a dogmatic, conservative, closed, and intolerant system
and religious education was described as a step back to patriarchy and
gender inequality. Affirmative attitudes were based on moral messages
helping the individual to instil peace and respect for their tradition. The
theoretical layer of religious teachings is ideal and sets the demand for
daily work on one’s morality. Religious teachings call for good, not evil.
The educational role reflects through the personality of the religious
teacher, who is expected to set an example of an integrated personality



that lives what they teach. The personality of the religious teacher should
awaken those values that every religion teaches, such as love, under-
standing, respect, tolerance and forgiveness. When it comes to science,
religious education allows freedom of thought. Religious education in
schools contributes to nurturing freedom, understanding science not as
adogma, and reconciling religion and science. Religious education serves
to build a sense of personal freedom in how we understand life and
death. Religion seeks answers to questions about the origin of life, death,
love and hate. Therefore, religious education and religion might take
away the monopoly of science over existential questions and answers.

Key words: religious education, religion, moral lesson, nationalism, Bos-
nia and Herzegovina
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RELIGIOUS EDUCATION - A MOVE TOWARDS
BUILDING PEACE OR A TOOL FOR MAINTAINING
ETHNIC DISTANCE IN BOSNIA AND HERZEGOVINA?

The religious education modelin Bosnia and Herzegovina reflects its
institutional and political heterogenization, based on ethnic and religious
determinants. The importance of religion in the process of peacebuilding
is manifested in the extensive trust that the citizens show to their respec-
tive religious leaders and institutions, as well as in the fact that religious
affiliation is among the main distinguishing factors between constitutive
nations — thus, representing the core element of these national identi-
ties. Therefore, itis indisputable that religious leaders have a significant
potential to guide the peacebuilding process towards a positive outcome
through the affirmation of ideas that promote peaceful coexistence and
mutual respect between their religious Others. The current religious
education model envisages that the students learn only the teachings
and sacred scriptures of the majority religion of their own communities.
The author will conduct an analysis of religious textbooks for high school
students in B&H with the aim of determining the way in which the reli-
gious Otheris presented, and identifying overlapping ideas about peace,
common to all dominant religions. The author will further discuss the
reasons why the initiative to introduce a religious course of a broader
scope wasn't widely accepted and why such model didn't materialize.

Key words: religion, religious education, Bosnia and Herzegovina, peace-
building process, identity
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TEACHING “RELIGION" IN BULGARIAN PUBLIC
SCHOOLS: A COMPARATIVE PERSPECTIVE

The paper will analyze the religious education debates and solutions
in Bulgaria in a comparative way: it will identify similarities and differ-
ences both within the countries of this cultural zone and cross-country
trends in Western Europe. The comparison between confessional and
non-confessional teaching of religion (Programa Religiya-nekonfesion-
alno 2018), which is included in the new study programs and for which
textbooks are currently being prepared in Bulgaria will be addressed
within a variety of national contexts in Europe and in the Balkans. The
“philosophy” of non-confessional subject “Religion” prepared by the MES
will be analyzed in a comparative way. The main trends and future devel-
opments will be foreseen.

Key words: religious education, public schools, confessional, non-con-
fessional, comparative perspective
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ASPECTS OF RELIGIOUS EDUCATION
IN BULGARIAN SCHOOLS

The article is aimed at presenting religious education in Bulgarian
primary schools in the context of biblical teaching. The constructed Or-
thodox model of education, focused on the development of worldview
and value thinking of students, is followed. The Christian worldview is
one of the general frameworks through which a person can look at the
world around them.

In Bulgaria, the subject Religion, after decades of absence from the
curricula of public schools, has found its place in teaching in the last 20
years. In 2020 a serious impetus for its development was given by the
textbooks on Religion for primary school newly approved by the Ministry
of Education. Analyzing these textbooks allows us to consider modern
religious education in Bulgarian conditions. Modern religious education
must orient itself to the requirements of the postmodern child, and at
the same time uphold authentic Christian principles. On this basis, the
role of Orthodoxy in Bulgarian education is examined.

The article indicates that religious education becomes an important
precondition for the development of multiculturalism, discussing various
issues of religious knowledge and the formation of individuals capable
of accepting the other in the context of their own mindset.

Key words: religion, Christianity, religious education, Bulgarian school
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THE IMPACT OF RELIGIOUS EDUCATION
ON THE RELIGIOSITY OF STUDENTS FROM ITALY
AND SERBIA

Numerous studies and practices have shown that religious education
significantly affects young people’s lives, attitudes, and mental health. In
Serbia, religious education occurs within schools (as an optional subject),
while in Italy, apart from the context of formal education, it also occurs
in some other religious-type institutions. Introducing religious education
in schools (either as a compulsory or optional subject) has opened nu-
merous debates. Some of the questions are: whether religious education
affects the attitude of young people towards religion in terms of their
greater religiosity, and whether religious education positively affects the
personality of young people. In search of answers, the authors conducted
research with students from various universities in Italy and Serbia.

Key words: religious education, religiosity, students, Italy, Serbia
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REFORMING ISLAMIC EDUCATION: ESCAPING
THE NATION STATE POLITICS AND THE POLITICAL
ISLAM MOVEMENTS' PRESSURES

Drawing on theoretical and empirical studies, my presentation ex-
amines the potential and limitations of reforming confessional Islamic
education in Middle Eastern countries, with a particular focus on Israel.
In these countries, governments have constructed generic and homoge-
neous versions of Islam within the educational curriculum framework,
aiming to establish legitimacy of their political regime while promoting
civic ideals of discipline and conformity. These ahistorical and idealistic
versions of Islam often present the faith as a monolithic entity, disregard-
ing sectarian differences and intellectual and religious debates within
Islamic theology and jurisprudence. On the other hand, various political
Islam movements have endeavored to offer competing understand-
ings of what it means to be a Muslim, cultivating notions of homeland,
peoplehood, sovereignty, and governance through Islamic religious lan-
guage. Despite these opposing approaches, my presentation outlines
new theological directions and pedagogical strategies to transform con-
fessional Islamic education into a more critical, reflective, and open type
of education

Key words: reform of Islamic education, confessional education, Islamic
political movements, Middle East, Israel
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RELIGIOUS EDUCATION IN THE ARAB WORLD:
A CASE STUDY OF EGYPT AND TUNISIA

In recent years, empirical research has identified a significant increase
in the levels of religiosity within the Arab world, with the youth being
particularly affected by this trend. At the same time, there has been an
observable rise in support for political Islam, indicating a growing desire
for religion to play a more prominent role in politics. Against this back-
drop, this paper aims to investigate attitudes toward religious education
in Arab countries, drawing upon nationally representative data from the
Arab Barometer Wave 7, the largest public opinion survey in the region.
This study focuses on Egypt and Tunisia as primary case studies, offering
an in-depth analysis of the current state of religious education, relevant
regulations, and the socio-political context within which it is imparted.
By exploring these aspects, this paper seeks to contribute to a compre-
hensive understanding of the complex dynamics surrounding religious
education in the Arab world.

Key words: religious Education, Arab world, Egypt, Tunisia, Islam
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THE UNSETTLED CONTENTIOUS RELATIONS
BETWEEN SECULAR STATE POLICIES AND
RELIGIOUS EDUCATION PROGRAMS AND
PRACTICES IM MODERN TURKEY

There is no doubt that the secular political debates regarding religion
have been around and centered on two issues since the establishment
of the Republic of Turkey in 1923; one was how to regulate the relations
between religion and state, the place and role of religion in the public
and private sphere. The second was religious (Islamic) education, that is,
how, where and who would give or provide it to pupils in primary and
secondary education, students in higher education, and the public in
general. During the one-party period 1923-1950, due to the authoritar-
ian and radical secular and laic state policies, both the place of religion
and religious education were cleansed from the public sphere as it was
completely reduced to a private matter. Eventually, formal (official) and
common public religious education systems and programs were greatly
and negatively affected by those policies. Ever since Turkey introduced
a multi-party system in the early 1950, the strict and assertive secular
policies on formal and common education systems, as well as the place
and role of religion in the public sphere were relaxed, and accordingly,
the number of official institutions that provide both formal and common
religious educations and their programs and curricula were diversified,
with the number of students gradually increasing. From the mid-1970s
onward, their growth gained momentum over time and reached its peak
in 1997 when the soft coup d'etat took place and interrupted their expan-
sion. In the current government period of Justice and Development Party
from 2002 to the present, all aspects of religious education, common (in
mosques and the Qur'anic Courses), and formal (primary and secondary
education including Imam-Hatip Schools as well as higher education)
regained momentum and expanded their institutions and programs, as
well as religious education providers. This paper attempts to examine



how religious education has become a putty/toy and a matter of de-
bate in both secular and conservative policies and evolved in the course
of time and the development of events. It analyses how both secular
and conservative political, social, and cultural policies have changed,
modified, and shaped the contents and programs of the curriculum of
religious education and its practices. The paper also explores and shows
how educational policies, particularly of religious character, exclude and
isolate some segments of society, namely, religious and ethnic minorities
(both Muslims and non-Muslims) from the opportunities, and facilities
that the state is supposed to provide fairly and impartially. In addition to
that, it further speculates whether it is possible or not to implement plu-
ral religious or multicultural religious education policies, as far as regular
and irregular migration —namely of Syrians, Afghans, and Africans —and
religious diversity are concerned, and how to cope with the emerging
multi-ethnic, multicultural and multi-faith society.

Key words: secular state, religious education programs, religious prac-
tices, modern Turkey



Cepreii B. Tpopumos
DakynbTeT KYPHANNCTUKN MY
Kadeapa coumonorim mMaccoBbix KOMMYHMKALIAIA

MockBa, Poccuninckas ®enepauns

PEJINTMO3HOE OGPA3OBAHMUE
N TPAHCMMNCCUSA BEPOBAHNA
B COBPEMEHHOM OBLLECTBE

B TpaAMUMOHHbIX 0OLLIECTBAX PENNTMO3HAA NAEHTUYHOCTL CTPOUTCA
B 3HaUMTEIbHOM Mepe Ha Nepefiaye OCHOBHbIX MHCTUTYTOB 1 LLeHHOCTEN
OAHOrO NMOKOJIEHWA C/1eAytoLLeMy, Kak B MpoLecce Coumann3aumnm, Tak 1
noCpeACTBOM MHMLMALKMKW. VI B TOM, U B APYroM CJly4ae, peInMrmo3HoCTb
HOCUT «HaC/1eAyeMbil» XapaKTep, a e€ NpUHATNE OTMEeYaeT nepexos,
MOAPOCTKA B MMP B3POC/IbIX, KOTOPbIE pa3fenatoT obLime peanrmosHbie
YCTaHOBKM.

[1.5pBbé-Jlexe oTMeyvaeT, YTo MaeasbHaa nepeaada npmeoamna Hbi
K TOMY, YTO Ha MeCTe OTLOB BO3HMKaNa Bbl MX TOYHAA KOMWUS B nLe
CbIHOBEW, YTO B AENCTBUTENIbHOCTN HE MPOMCXOANT BCIeACTBME COLM-
OKYJIbTYPHbIX M3MEHEHWI, NpONCXOAALLMX B 0buiecTBe. OAHAKO 3TW 13-
MEeHeHMA MPONCXOAAT OTHOCUTEIbHO Me/TIEHHO, 3 TaKXe CKPALLMBAOTCS
Pa3/INYHOrO POAa COLMANbHbIMM MexaHn3Mamu, obecneynBatoLLMMn
MOCTOSIHHbIN XapaKTep NPEEeMCTBEHHOCTN MeXAY MOKOSEHNAMMU.

AHaNM3Mpys COBPEMEHHOE Pa3BUTNE PENUTMO3HOM NOAEHTUYHOCTH,
[.2pBbé-Jlexke NpOTMBOMNOCTaBMIa [1Ba BOMPOCA, KACAOLWMXCS NPeem-
CTBEHHOCTW MEXY NOKONAEHMAMMN U 3DDEKTUBHOCTM TPAANUMOHHBIX
CNocobOoB TaKOro «HACe0BaHMA»: «BCErAa NN AETN “MPaKTUKYOLMX"
poamMTeNnien OCTaTCa “NPAKTUKYOWMMN Y 1 «MOTYT N AeTW “He npak-
TUKYIOLKMX" poanTenien CTaHOBUTLCA “NMPaKTUKYIOWLMMK" BEPYIOLLNMIM»?
MccnenoBaHMA MOKa3bIBAtoT, YTO YETKOM 3aBUCMMOCTM MeXY penn-
rMO3HOW NPAKTMKOW poanTenen 1 ageTen NpocneanTb He YaaéTcs, HO
BbISIBASIETCS ropa3fo bonee CNoXHaaA KapTMHA. 3T BOMPOChI MOXHO
PaCcnNpOCTPAHWTL Ha CIy4ai PEIMTMO3HOro 06Pa30BaHMA B LIESIOM.

PennrnosHoe o6pa3oBaHMe MOXeT MPUHOCUTL HEOXMAAHHbIA 3d-
¢dexT. Co[IHON CTOPOHbI Ye/TOBEK MOXKET COXPAHNTb KaK HEMPUATHE, Tak
N BOCTOPXXEHHOE BOCMOMMHAHWE 33HATUN «PEIUTNN B LLUKOJIE» UK B



pPOAMTENIAMN UM BOCNIPYEMHIMKAMW. [lanee 3T obe BO3MOXHOCTV byayT
N3MEHSATLCS C «MCYE3HOBEHNEMY FOHOLLIECKOrO MaKCMManM3ma C BO3pac-
TOM 1 MOBCEAHEBHbIMM 3a00Tamm. HanpoTnB, 4e0BEK He NMOAYYNBLINIA
PeNNIMo3HOro 06pPa3oBaHNS B AETCTBE HW CO CTOPOHbI POANTENEN, HI
B LLIKOJIE MOXET, 1 YaCTbl TOMY CBWUAETENBLCTBA, B 3pE/IOM BO3pacTe ry-
H60KO 06PATUTLCA K PEINTAN U CTaTb BEPYHOLLMM.

KntoueBble c/10Ba: penrnosHoe o6pasoBaHme, TPaHCMNCCUA BEPOBa-
HWUI, HaCIeAyeMan PesinrMo3HoOCTb, obpatlleHme.
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HALACHIC PERSPECTIVES OF LEARNING AND
THEIR METHODS OF USE IN CONTEMPORARY
CLASSROOM

The halachic sum of knowledge is, in itself, built on a tradition of Jew-
ish teachings layered from the Torah to the present times, which makes
it a lively and transformational, yet precisely defined and meticulous sys-
tem that covers the range of topics — from historical and conceptual, to
contemporary and practical. Its educational strategies are greatly based
on methods of an interactive classroom, and besides that, its focus on
(inter)active learning without the domination of frontal approach makes
itawonderfuland useful source of teaching and learning techniques that
can effectively be applied to contemporary classrooms and contexts,
even outside of purely religious learning.

In this paper | will try to map halachic perspectives on learning, and to
explore traditional Jewish teaching/learning techniques such as hevruta,
interactive questioning, contextual thinking and interpretation, which
can be usefulin both the informal and formal settings of a contemporary
classroom. However traditional it may be, and tied to Jewish religious
and everyday life, halachic system, in this view, can carry a wide range
of possibilities and potentially become a huge source of inspiration for
teachers and students of our time.

Key words: halacha, contemporary education, teaching methods
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RELIGIOUS EDUCATION THROUGH LITERATURE:
THE CASE OF ‘AZAEL

The paper is an attempt to decode and explain Denis Sobolev’s en-
igmatic Azael (2003). It is argued that the story can (and should) be read
according to the rules of the traditional Jewish “pardes” (pshat — remez —
drash —sod) hermeneutics and is worthy of being included into university
level Religious Education or Jewish / Israeli Studies courses.

Key words: Azael, bnei ha-Elohim (Genesis 6:2), Denis Sobolev, religious
education through literature
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THE POSSIBILITY OF FURTHER DEVELOPMENT OF
RELIGIOUS EDUCATION FROM THE PERSPECTIVE
OF THE INTERACTIONIST CONCEPTION OF
EDUCATION AND ACTIVE LEARNING-TEACHING

The aim of this paper is to examine the possibility of further devel-
opment of religious education from the perspective of the interactionist
conception of education as well as the basic assumptions of active learn-
ing-teaching. We analyze religious education curriculum (specifically, Or-
thodox Christian Catechism) — learning objectives, outcomes and recom-
mended ways of realization. After that, we analyze learning instructionsin
one of the representative Orthodox Christian Catechism textbooks. In the
end, we derive didactic implications and suggestions. The results confirm
the possibility of further development of learning-teaching methods,
teaching tools, modes of formative assessment and general theoretical
presuppositions, aims and objectives of religious education. Religious ed-
ucation has potential for new didactic operationalization in order to bring
complex theological formulations closer to pupils and their immediate
experience, and create transformative links with new, future experiences.
Religious education is suitable for interactive teaching (cooperative prepa-
ration and realization of instructional tasks, cooperative creation, exposi-
tion and publication of learning-teaching products in school environment),
as cooperative learning-teaching contributes to developing the sense of
communal, cooperative engagement, and the sense of moral apprecia-
tion, empathy and solidarity. Besides, further development of religious
education can create new meaningful connections with other elements
of curriculum, just as with other sciences, arts and culture in general.

Key words: religious education, interactionism, active learning-teaching,
cooperative learning
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RELIGION AND ECOLOGICAL EDUCATION

The article aims at revealing the ecological implications of different
religions and their possible usage in developing of ecological conscious-
ness. The main accent is on the positive and negative ecological implica-
tions of Christianity. The main methodology is comparative analyses on
aninner and outer plane. The outer plane involves comparison between
Christianity and Eastern religions that are usually provided as examples
of an ecological worldview, underlining the Christian idea of love whichiis
missing from those other religions. The inner plane is dealing with differ-
encesin the attitude to nature within different Christian denominations.
Revealing that each religion has its own ecological potential, the article
leaves open for discussion the question of whether and in what way this
could be used in education.

Key words: ecology, religion, education, Christianity, Eastern religions
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ARTIFICIAL INTELLIGENCE AND EDUCATION
IN SERBIA

Artificial intelligence (Al) has rapidly emerged as a transformative
technology with potential applications in various fields, including educa-
tion. With the increasing number of tools powered by Al technology and
especially with the launch of the artificial intelligence-based language
model, the ChatGPT, the issue of using Al has come to the center of
interest for researchers in different fields, including social sciences and
humanities, such as sociology, philosophy, pedagogy and religion studies,
but also for students and teachers. We consider the potential of Alin ed-
ucation, including its ability to individualize learning, improve assessment
and feedback, and enhance educational research, as well as the concerns
about depersonalization of teaching, privacy, equity, quality of human
interactions, and so on. Relying on the experience of education in Serbia
and the UNESCO Education 2030 Agenda, we analyze the practice of
using Al by teachers and students in Serbia.

Key words: artificial intelligence, education, individualized learning, Ser-
bia
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THE ROLE OF LANGUAGE AND LITERATURE
COURSES IN SHAPING RELIGIOUS BELIEFS
AND PRACTICES

This paper explores the relationship between education and re-
ligiosity, with a particular focus on the role of language and literature
courses in shaping religious beliefs and practices. Drawing on a range
of theoretical and empirical literature, the paper argues that language
and literature courses can play a significant role in shaping religious be-
liefs and practices, both positively and negatively. Specifically, the paper
examines the ways in which language and literature courses can shape
religious discourse and narratives, and how they can be used to challenge
or reinforce religious beliefs and practices. The paper also explores the
relationship between education and religiosity more broadly, including
the role of education in promoting religious tolerance and pluralism, as
well as the challenges that arise when religious beliefs clash with secular
norms and values. Ultimately, the paper highlights the need for a more
nuanced understanding of the relationship between education and re-
ligiosity, and suggests avenues for future research in this area.

Key words: education, religiosity, language and literature courses, liter-
ary texts, religious beliefs and practices, religious tolerance
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INTERNET MEMES AS A METHOD OF PREACHING
AND A RELIGIOUS PROPAGANDA

The Internet allows a wide range of communication, and memes, a
type of cyber language that often circulates on social media in the form
of pictures and short videos, providing (most often) a humorous way for
people to express their feelings, beliefs, and opinions. Originating from
the Ancient Greek word miméma (pipnua, meaning “imitated thing”),
memes have their own way of replicating and spreading their cultural
ideas through the evolution of their form through sharing and also act
as a model for mimicking behavior and opinions. Because of their nature,
the way they create a sense of community, and their availability to the
(mostly young) masses, memes have been used as a propaganda tool,
and recently, as a way to propagate religion and religious ideas. Preach-
ing found its new language in memes. We will analyze how religion is
used in a digital context through memes to teach, preach, propagate,
reinforce, and encourage religious beliefs to younger audiences. For
our context, we will pay special attention to Orthodox-oriented content,
especially in Serbian cyberspace.

Key words: internet memes, digital religion, religion and technology,
Orthodox memes, cyber preaching
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SOCIAL SUPPORT OF CHURCHES AND RELIGIOUS
COMMUNITIES

The work of churches and religious communities in Serbia is regulated
by law, as is the work of citizens’ associations, foundations, and endow-
ments. All churches and religious communities, in addition to performing
religious ceremonies and missionary activities, engage in charitable and
humanitarian work. Humanitarian and charitable work is often carried
out through the work of registered citizens' associations, foundations,
and endowments. It is noticeable that some of these activities are also
carried out through unregistered entities, i.e., entities that are not reg-
istered in the state registers of legal entities. Registered associations,
foundations, and endowments established by churches and religious
communities, directly or indirectly, always include work with marginal-
ized and vulnerable social groups in their statutory objectives.

Starting from the fact that churches and religious communities have
the need to establish new ones in addition to already registered legal
entities, it opens up space for research and discussion about the real
purpose of these organizations. The Serbian Business Registers Agency
includes the data about which associations, endowments, and founda-
tions were established by the church or religious communities.

The key issue is the transparency of this system, i.e., whether the
state as well as the users have knowledge and complete information
about the organizations that provide humanitarian aid. Therefore, the
work will deal with the issues of transparency in the work of associations,
foundations, and endowments established by churches and religious
communities; it will try to explain the need to establish legal entities for
the performance of humanitarian activities, as well as the demarcation
between humanitarian and missionary activities, especially with margin-
alized and socially sensitive groups.

Key words: social support, missionary work, foundations, associations,
humanity
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THE SERBIAN ARMED FORCES' RELIGIOUS
SERVICE

Religious service in the Serbian Armed Forces is a way of enabling
primarily the practice of religious customs, but also education regarding
the basics of catechism, especially for younger members of the Armed
Forces, soldiers, cadets, and non-commissioned officers. The introduc-
tion of religious service is regulated by special agreements between
the Ministry of Defense and the Serbian Orthodox Church, as well as six
traditional churches and religious communities —among which are four
Christian churches, and the Islamic and Jewish Community of Serbia.
With the signing of these agreements and the first introduction of priests
in unitsin 2013, members were enabled to exercise freedom of religion
“according to their own will and conviction” during their service in the
Army. Itis significant to participate in events in which, together with the
priests of the Serbian Orthodox Church, members of the Armed Forces
appear, so uniformed officers, soldiers, and cadets can be seen at pro-
cessions, religious celebrations, and in ritual events under the auspices of
the Church. Members of the armed forces have become an indispensable
part of the decor of religious ceremonies where they often wear church
props, while Church officials are regular guests at all important ceremo-
nies organized by the Serbian Armed Forces. This increasing religious
sensibility of the army is explained by the effort to restore the former
tradition and strengthen the morale of officers and soldiers. But in this
way, the Armed Forces and the Church, as the most trusted institutions
in society, as is often pointed out in public opinion surveys, join forces in
spreading religious education among the people.

Key words: Serbian Armed Forces, youth, catechism, religious freedom,
renewal of tradition
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RELIGIOUS VOLUNTEERING AND SOCIAL SERVICE

The potential of social service and volunteering in the religious
sphere is realized through the distribution of humanitarian and psycho-
logical and spiritual assistance to affected people. The renewal of the
social activity of religious groups resulted in an increase in the credibility
of religious groups and a partial replacement of state functions, espe-
cially against the backdrop of a larger civil volunteering movement. An
indicative example of social service, which reflects broader trends in
inter-religious and state-confessional relations, is the military chaplaincy,
which fulfils three typical roles: volunteer, psychologist and pastor. Mili-
tary pastors perform basic functions such as spiritual, therapeutic, social,
and informational. The activities of the chaplains have led to a close
cooperation between religiously-motivated and community initiatives,
which developed in the form of volunteering. There are several ways to
attract religious values of a higher order. Such mechanisms are the prin-
ciple of the rule of law; direct preaching or teaching, or indirect methods
are the facilitation of humanitarian or charitable assistance, as well as
the mobilization of internal resources in the form of volunteering. That
is, religion can act as a kind of “divine motivator”. The most acceptable
intervention may be at the level of public organizations, volunteering in-
itiatives and movements in order to build a stabilization system aimed at
peaceful coexistence. The instrumental-constructivist approach points to
the resource nature of the conflicts with the religious component, as well
as the destructive influence (through the manipulation of the ethno-re-
ligious factor and increased religious competition), and the constructive
influence (through peacemaking and social service with civil society) of
the religious component on social dynamics.

Key words: volunteer movement, chaplaincy, religious component, hu-
manitarian aid, ethno-religious factor
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RELIGION AND MENTAL HEALTH DURING THE
PANDEMIC - ADAPTATION OF THE RELIGIOUS
DOCTRINE AND PRACTICE OF MUSLIM AND
ORTHODOX BELIEVERS IN BELGRADE

The main goal of this paper is to examine the influence of religion
on the preservation of mental health of Muslim and Orthodox believ-
ers in Belgrade during the COVID-19 virus pandemic. Relying on Emile
Durkheim’s theory of anomie and the integrative social function of re-
ligion, the research tested the hypothesis according to which religion
has favorably affected the preservation of the mental health of Muslim
and Orthodox believers in Belgrade during this pandemic. Religion was
operationalized through life in accordance with the principles of religious
doctrine, the frequency of visiting religious objects and the frequency of
following religious practices, while mental health was measured using
the Kessler scale of psychological distress, whereby the characteristics
of their positive and negative symbiosis were taken as indicators of the
mutual connection between these two dimensions. Using a semi-struc-
tured interview on a non-probabilistic sample, made up of a total of 20
believers chosen deliberately, the main hypothesis of the article was
confirmed. Bearing in mind the methodological limitations of the find-
ings obtained through the qualitative research regarding the possibility
of their generalization, the general conclusion is that worsening mental
health and increasing stress would lead to an increase in religiosity and
suppression of the negative effect of stress on health, where mediating
factors must also be taken into account, the effect of which on mental
health depends on the degree of religious involvement.

Key words: religiosity, mental health, mental hygiene, social ties, COV-
ID-19 pandemic
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RELIGIOUS SECURITY AND HUMAN HEALTH
IN PANDEMIC CONDITIONS

The Coronavirus pandemic has become a threat to the health and
life of the population of many states, radically affecting the public and
private life of people. As for the social component, the consequences
of the pandemic have affected various spheres of society, including reli-
gious organizations, and the system of state-confessional relations. The
Coronavirus pandemic, having “shaken” today’s civilization and changed
interstate and interpersonal relations, introduced unprecedented re-
strictive measures and, by limiting one’s constitutional right to freedom
of religion and movement, reformatted their life activity into the infor-
mation and virtual space. Rationality (manipulative, affective rhetoric be-
gan to overwhelm criticism and argumentation) and morality (an ethical
problem arose when the question of the different “costs” of a person’s
life was raised) fell under the pandemic influence. Undoubtedly, these
changes, reflecting on religious security, turned out to be a catalyst for
anumber of problems inherent in the modern religious space. Religious
organizations found themselves in a dilemma - either to completely
submit to the authorities and stop the functioning of their places of
worship, or to partially restrict the access to their believers in such a
way that sanctions were not applied against them, and they were at the
same time protected from a large number of infections, while the lives
and health of the believers were saved. On this basis, religious securi-
ty is undergoing a certain reformatting, its peculiar algorithm is being
formed, the factors of which are the worldview and value crisis, which
is most pronounced in ritual and cult practices. Actually, the problem
of “religion-security-church” becomes the vector on which a number of
other practical problems related to the physical, mental and spiritual
health of a person are strung.

Key words: religious security, ban, pandemic, church, human health
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THE ROLE OF RELIGION IN THE PRESERVATION
OF TRADITIONAL VALUES

Today, in the era of transformation of values, religion plays an important
role in preserving traditional human values. At a time when such confes-
sions of Christianity as Catholicism and Protestantism have bentin favor of
liberal morality, Orthodoxy and Islam firmly stand on the positions of the
Holy Scriptures and the denial of the values of the Western liberal world
based on permissiveness and denial of the highest humanistic ideals. Such
phenomena as rabid feminism, propaganda of same-sex relationships, sex
change by children, denial of traditional family relationships, love and re-
spect for parents, and sometimes outright sodomy, which can destroy one’s
personality, are the object of criticism and rejection for traditional religions.
The deliberate destruction of the spiritual principle in a person and the
propaganda of base instincts lies at the heart of most of the so-called liberal
values. We see how churches in many European countries are closing due to
the lack of a flock, their place is taken by Satanic cults and a huge number
of “new” religions, which are based not on love for man and compassion,
but on cruelty and death. In these difficult conditions, preserving a person
through true faith and love is the main task of traditional religions. Russia,
being a multi-confessional country, has consolidated most of the provisions
outlined in traditional religions at the level of the constitution and legislative
acts. This is the recognition of marriage as a union between a man and a
woman, taking care of parents and children, etc. Muslim communities in
Europe have stopped integrating into the host societies because they do
not accept the morals and values that European countries offer them. The
role of religion and society today is to prevent people from losing their
human appearance and preserve the humanistic ideals of traditional society.

Key words: traditional and liberal values, confessions, “new” religions,
spirituality, traditional religions
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SPIRITUAL POTENTIAL OF RELIGIOUS FEELINGS

Religious feelings activate the processes of self-reflection and
self-knowledge of a person, act as a driving factor in attracting their
personal structures, changing the system of their meanings. The spiritual
potential of religious feelings is most clearly seen in a state of holiness.
Holiness is understood as such a consciousness where religious feelings
predominate, becoming the core of spiritual life and determining the
entire life of a person. For the carrier of holiness, faith, hope and love are
synthesized, turning into a single alloy, thus forming spirituality. Holiness
includes such moral foundations, the observance of which, on the univer-
salscale, could change the world. The role of the saints for the world is to
create and disseminate goodness and moral virtues. Holiness is inspired
by the religious principle in the true sense of the word; it increases the
amount of moral energy, kindness, harmony and happiness in the world.
Religious feelings expand the inner life of a person, contributing to the
creation of new spheres of manifestation of the essential forces of the
person who has decided to “risk faith”. A saint loves a person not for
their dignity, but because they are a person, and due to their human
nature, they are the concentration of a special kind of spirituality that
can turn the soul to religious feelings and the moral filling of the inner
“|". The state of holiness opens up new semantic possibilities — acting in
accordance with them, its bearer realizes their human essence. Thus,
the sensory experience of a saint integrates spiritual dominants into a
system of moral guidelines and self-understanding, and acts as a means
of self-construction of oneself as a spiritual person. Moreover, having
a cumulative effect, these experiences contribute to the formation of
humanity.

Key words: holiness, religious feelings, spiritual harmony, moral founda-
tions, self-knowledge of a person
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RELIGION AS A SPECIAL HUMAN MENTAL STATE

The most important of the religious experiences of a Christian is
“reverence for God,” from which all other religious feelings arise. Rever-
ence is the feeling of quivering surprise that a person experiences when
faced with something big and something that lies beyond our compre-
hension. Reverence has the power to transform a person, and to evoke
religious feelings. At the same time, the feeling of reverence consists of
deep compunction and complete devotion to God. In reverence unite:
the exaltation of the spirit, humility, hope and selflessness. Reverence
is a special mental state of a person in which theirinner world expresses
the object of worship. In the phenomenon of reverence, both the expe-
rience of unity with the Divine and the state of surprise, trembling, are
recorded. Reverence exalts the soul, pleasesiit, saturating it with beauty.
Moments of reverence make a person morally better. The moral rebirths
of many, as the biographies of the saints testify, often began with mo-
ments of reverence. A rather quivering and poignant gamut of feelings
is revealed precisely in the feeling of Easter joy: bright joy, spiritual unity,
“bright cosmism” —this is a feeling of taking part in Easter. Among other
religious feelings, the feeling of reverence (veneration of the Mother of
God, angels and holy men, approaching God in their moral perfections)
is of particular importance; religious joy (a state of abundance, peace
and spiritual silence, which is born in it either as a result of the general
mood of all life, or as a result of the accomplishment of any Christian
feat); humility as the basic condition for the salvation of man. So, the
functionality of the religious feeling of reverence acts as a form of pres-
ervation and generation of sacred meanings, characterizes the degree
of a person’s religiosity.

Key words: religious feelings, reverence, sacred meanings, salvation, joy
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THE PUBLIC STANCE NEXUS BETWEEN
RIGHT-WING SERBIAN POLITICAL PARTIES AND
SERBIAN ORTHODOX CHURCH: ANALYISIS OF
POLITICAL AND SOCIETAL DISCOURSE

In the paper, the authors provide an analysis of the relationship be-
tween the public stances between right-wing political parties and the
Serbian Orthodox Church in the Serbian public discourse. The role of
political parties in the political and social arena is per se fundamentally
significant. Besides their importance, the role of religious institutions
should be taken into consideration. The Serbian Orthodox Church is
one of the most influential public actors and an institution that enjoys
large support among the population within the Serbian borders, and its
activities cannot be disregarded. The nexus between political and social
beliefs, values and norms of these actors are enhancing the internaliza-
tion of beliefs among general population and specifically those who are
regarding themselves as Orthodox Christians. The basic research ques-
tion to which the authors will try to offer an answer is: How right-wing
political parties and the Serbian Orthodox Church are trying to affect the
re-formation of Serbian political culture through their political and soci-
etal public activities? In their research of this phenomenon, the authors
use discourse analysis method.

Key words: religion, political parties in Serbia, right-wing politics, dis-
course analysis, Serbian Orthodox Church
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POSITION AND ATTITUDE TOWARDS RELIGION IN
THE CAMPAIGN FOR PRESIDENTIAL ELECTIONS IN
MONTENEGRO IN 2023

In the last few years, one of the key socio-political topics in Montene-
gro has been the status of the Serbian Orthodox Church and the attitude
of political actors towards it. The event that can be considered the most
significant to put this topic in the spotlight of social and political life is
the decision of the Parliament of Montenegro to adopt the Law on Free-
dom of Religion in December 2019, which stipulated that the state of
Montenegro would become the owner of all religious buildings that had
been built before December 1918. That decision caused several months
of litanies. As a consequence of all those events, this law and other re-
ligious issues and rights were becoming the key topic of the election
campaign ahead of the parliamentary elections in August 2020. At the
same time, the Metropolitan of Montenegro and the Littoral, Amfilohije
Radovi¢, publicly supported the list “For the Future of Montenegro” and
influenced that the leader of that list, Zdravko Krivokapi¢ would be a
non-partisan person. Following those elections, after almost 30 years
and for the first time in the history of independent Montenegro, a gov-
ernment that the DPS was not a part of was formed. It was clear that
the Serbian Orthodox Church had a significant role in that process. This
paper will examine the attitudes towards religion and religious issues
by the presidential candidates at the 2023 election and their tone when
they spoke about these topics. The analysis will include two presidential
debates shown on Montenegrin national TV.

Key words: political science of religion, presidential elections in Monte-
negro, election campaign, political communication, presidential debate
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RELIGIOUS FANATICISM AS ATYPE OF WORLD
PERCEPTION

The phenomenon of religious fanaticism involves a wide range of
religious feelings. The activity of a fanatic often affects the interests
of other people, as well as fanatics themselves. The “divine” locus be-
comes dominant in the worldview and actions of a fanatic. A believing
person fully or partially transfers responsibility for their life and actions
to God, to those who act on their behalf, because this rehabilitates them
and protects them from negative manifestations of being. If a person’s
religiosity is not included in the cultural context, then their existential
situation is discordant with the cultural situation. In the manifestations
of religious fanaticism, motivational factors are formed that are devoid
of personal responsibility. The relationship between personal and so-
cial levels of responsibility protects a person from the loss of identity
and fanatical actions. Usually dependent individuals who are unable to
take responsibility for their lives become members of religious fanatical
groups. Everything that does not fit into the fanatic's worldview, and
moreover, provokes doubt and criticism, is subject to eradication. Inten-
sifying religious feelings to the maximum tension and extreme forms of
expression, religious fanaticism can manifest itselfin any religion and can
be used as a means of solving various political goals, as well as psycho-
logical problems caused by both social conditions and spiritual needs of
areligious person. Religious feelings, strengthening religious faith, form
a special worldview of a fanatic, in which there is no critical-reflexive
component of thinking. Religious fanaticism allows its bearers in some
cases to demonstrate the ultimate possibilities of human personality,
religiously motivating it both for a feat of self-sacrifice and a crime in
the name of faith.

Key words: religious faith, religious fanaticism, human self-identity, ma-
nipulation, responsibility
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POLITICAL USE OF ICON PAINTING TRADITION
AND/OR COMMON CHURCH PRACTICE:
SYMBOLISM AND MEANING OF THE NEWLY
COMPOSED CUSTOM OF COMMEMORATING
OF FOUNDATION IN MODERN SERBIA

In September 2016, a piece of news resounded on social networks
and in traditional media that the former Minister of Defense Bratislav
Gasi¢ and his brother Boban were portrayed on a fresco in the Church of
SvetiJovan in Krusevac. The Gasi¢ family were donors of the construction
of this place of worship. That this is not an exception in contemporary
material religious practice is also shown by some examples like the one
from the Sumadija Diocese where the initials of the former First Lady
Dragica Nikolic were forged on the church’s pole. Her husband, former
President of Serbia Tomislav Nikoli¢ was a donor of the church. A few
years earlier, Miodrag Nikoli¢ and Radoslav Milenkovié, businessmen
from the municipality of Jagodina, were immortalized on frescoes of the
village churches in Rakitovo and Majuna. Milenko Kosti¢, businessman
from the municipality of Cacak did the same and this year’s case from
neighboring Montenegro, where the figure of the former Prime Minister
Zdravko Krivokapi¢ was painted on a fresco in a church in Podgorica indi-
cates continuity of this recent political-ecclesiastical practice.

This paper will try to point out the multi-layered meaning of the new-
ly emerging practices, while emphasizing the importance of including the
analyses of the social context when interpreting and explaining exam-
ples that shape contemporary reality and send latent messages to the
society through various mediators. Are the new founding practices on
church frescoes an example of the cult of rule and capital, or a common
church procedure when private persons donate funds for the construc-
tion of a church building? The backbone of this research are attempts to
find replies to the questions of what kind of messages the portraits of



politicians in churches send to the local population and wider community
and where the boundaries between the primarily secular state and the
formally apolitical Orthodox Church are.

Key words: church, politics, social context, frescoes, founding
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TOLERANCE, ACCEPTANCE, RECOGNITION:
RELIGIOUS IMPLICATIONS

Both in the interfaith and in the multicultural discourse, different
definitions of the stages or degrees of positive interaction between
the representatives of dissimilar identities may be noticed. Thus, at the
bottom of the hierarchy is co-existence, followed by tolerance, acceptance,
respect, while the final manifestation of public affirmation is the recogni-
tion of otherness. However, there are different interpretations of these
concepts. Thus, some of the terms are overburdened with meaning,
while others overlap, making each other appear obscure. That is why
the main objective of the paper is to elaborate more on these concepts’
definitions and the ways they refer to the principles of inter-religious
dialogue.

Key words: religion, interfaith dialogue, tolerance, recognition
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MERCY IN THE CHRISTIAN TRADITION

Christian teaching elevates mercy to the rank of the ultimate nor-
mative foundation. Here, mercy is a universal requirement based on
an understanding of the community of people in love, and this love for
everyone is endowed with the sense of value of being. The phenome-
non of mercy in the Christian tradition is that: 1) mercy does not cancel
justice, but is not limited to it either; 2) the basis of God's mercy is faith,
and its source is the loving heart of Christ, but not the merits of those
by whom it is done; 3) mercy is alien to greed, it has no limits, conditions
and restrictions, since there is no such sin that could not be forgiven;
4) mercy appears as the highest, ultimate form of justice.

A person’s perception of their neighbor presupposes the need for
a metaphysical perception of the image of God in each person. That is,
before you love the Other (fellow Christian), you must first understand
that the image of God is embodied in them. Through the law of love for
a fellow Christian, a person is humanized, thanks to which a benevolent
person becomes more righteous, acquiring ontological human proper-
ties, i.e. becomes fully humanized. From the point of view of Christianity,
mercy is combined not only with love, but also with other Christian vir-
tues, including forgiveness and non-judgment of one’s neighbor. “Dear
in heart” is one who is able to forgive a fellow Christian out of love for
them. In general, the ability to forgive acts as one of the most important
Christian virtues and the main sign of God's mercy towards man.

Key words: Christian virtues, mercy, love, humanization of man, Other
(Fellow Christian)
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THEOPOETS AND RELIGIOUS-PHILOSOPHICAL
DISCOURSE

The relevance of the research topic is connected with the analysis
of attempts to overcome the marginalization of theology and religion.
In such a scenario, theology is restored in a search of relevant and ade-
quate responses to the experience of man and modern society, not only
through the revival of the dogmatic dimension, but through a dialogue
of mutual understanding of man and society itself. In other words, the
ecclesial community has the opportunity to participate in an open space
of exchange in order to understand the needs, problems and questions
that the socio-political reality lives in, with the aim of developing a theol-
ogy that can understand, speak and respond to the needs and challenges
of the times.

If we consider theopoetics as a discourse of the connection between
theology and the poetic word, or the poetization of the divine, then one
can try to think of theopoetics as a certain poetic Christian tradition, since
the poetic and aesthetic aspects are always quite tangible by the features
of the tradition of theological reflection. The study will consider theopo-
etics in a narrower sense, specifically referring to a mode of theologiza-
tion and reflection on the divine. Despite the fact that theopoetics has its
historical and methodological boundaries, nevertheless, within its condi-
tional boundaries, it is a rather vague and multifaceted phenomenon. The
themes of speech convention, imagination, sensuality and corporality,
mysticism and paralogicality are noted as a certain reaction to the domi-
nance of the “scientific method” in theological discourse. It analyses how
exactly theopoetics contributes to the development of a discourse about
the divine, which becomes a point of interweaving of various discourses
that can add value to public discussions through a dialogic approach.

Key words: theopoetics, dialogism, cosmopoetics, ontotheology, radical
ethics
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CONSUMPTION CULT AS A NEW CIVIL RELIGION

The main threat to freedom is seen as the triumph of the cult of
consumption as a new civil religion that claims to dominate the pub-
lic space, leaving traditional religiosity even in private space as its life
world. Endless consumption is a cult in postmodern society. Opposition
to postmodernism acquires the features of religious humanism, which is
designed to resist forces of destruction and violence. The new seculari-
zation of postmodernity, caused by the cult of consumption, legitimizes
the universal public discourse — the element of the market. The cult of
consumerism is pushing genuine Christians into the niche of a minority.
Formally belonging to the church, the people are in reality captivated
by the mass culture of consumerism. Christianity appears as a coun-
ter-cultural phenomenon in relation to consumer culture, but not to
postmodernity in general. Theological futurology is a creative search for
the adaptation of Christianity to the challenges of the postmodern era,
and a tool for identification of new opportunities for the development
of religion in social life, in connection with the crisis of modern theories
of secularization. Instead of supporting the authorities or the opposition,
the church must theoretically and practically prove the possibility of a
social life in accordance with the highest values. The ideal of Orthodox
political theology is to present to society the eschatological reality of
the kingdom of God as an alternative to the strategies of domination
and violence, the projects of forming a Christian civil society. Society
needs a transcendental ideal, from the height of which a critical analysis
of the existing socio-political structure is possible. In its practice, the
church must represent a new social reality, acting as “real” in relation
to the “illusory” reality of society. An alternative to such enslavement is
the return to the forms of solidarity that are typical of early Christianity.

Key words: political theology, Orthodoxy, social teaching of the church,
freedom, eschatological reality



AnekcaHgp Xentobopoaos

XapbKOBCKas rocyapcTBeHHasa akagemmsa GrU3nyeckom KyasTypbi

XapbKoB, YKpanHa

KOHUENUMA TPETbEFO PUMA KAK
UOEOJIONTEMA - UCTOPU3M BOIMOCIOBCKUX
UOEN XPUCTUAHCKOW 3CXATO/IOMMU

B0O3MOXHOCTb CyLECTBOBAHMA MCTOPMOCOPUN KAK OTAE/TbHOMN
no3sHaBaTeNbHON chepbl AeATeNbHOCTN 0BYC/IOBAEHA XPUCTUAH-
cKoM Tpaanumen. MepBble NoMnbITKM NOCTMYb CMbICA NCTOPUN Obin
CBA3aHbl HEMOCPEACTBEHHO C PACMPOCTPAHEHNEM U YTBEPXKAEHNEM
XPVCTMAHCTBA KaK HOBOTO MMPOBO33PEHMNSA Ha TepPUTOpUM PUMCKOM
nMnepun. IMeHHO XpMUCTMAHCTBO CNocobCcTBOBAJIO Nepexoay OT Lu-
KJINYECKOro K IMHEMNHOMY MOHMMAaHMIO NCTOPUYECKOro NpoLecca. 3To
Obl/10 CBA33HO C TeM, YTO MUP ObiN co3aaH Borom, To ecTb OH MeeT
Hayaso, a COOTBETCTBEHHO OH MOXET NMeTb 1 KoHel. Naesa o Mockse
KaK «TpeTbeM PumMe» ABNSETCA MAE0/I0reMON, Ha COBPEMEHHOM 3Ta-
ne csoero GYHKLUMOHNPOBAHWA OHA NpeacTaBaaeT cobom KoHLenNT,
CTPYKTYPa KOTOPOro akTyaan3npyeT MAeo/I0rnMyecki MapkMpoBaH-
Hble KOHLEeNTyaibHble MPU3HaKK, codeTatolme B cebe KoIeKTUBHOE,
MU OIOrM3NPOBaHHOE NpeACcTaB/ieHe O BACTM, roCyaapCcTBe M Mno-
NINTUYECKMX MHCTUTYTAxX. B nygenckon Tpagnumm «Meccmsa» MoXeT
NPOSBMATLCA KAaK JIMYHOCTb M KaK Hapog, a naeosiorema «Mockea-Tpe-
TUIN PUM» Ha pa3HbIx 3Tanax ¢byHKLUMOHMPOBAHMA KaK CoYeTaeT, Tak
N Pa3rpaHNYMBAET 3TU NPoABAEHUS. JIMYHOCTHbIM BOMIOLWEHMEM
MeCCUN BbICTYMNAET Lapb, OTBETCTBEHHbLIN 3a Cyabby HboronsbpaHHoro
LApCTBA M BEPYIOLINX. XPUCTMAHCKOE LIAPCTBO YAEPXKMBAET MUD OT
npurxoaa AHTUXpKUCTa M ANoKaanmncrmca. MOTmBe OTBETCTBEHHOCTM LIaps
33 YNCTOTY NPaBOC/IaBHOM Bepbl M cyabby nocneaHero npaBocaaB-
HOrO LLIAPCTBA ABIAETCA OCHOBHOW MHTEHLMEN BO3HNKHOBEHNSA MOE0-
norembl (nocnaHne dunodesn), BNOCAEACTBUN GYHKLMN COXPaHEHWA
YNCTOTbI BEPbl NEPEHOCATCS OT LUapsa K M3bpaHHOMY Hapoy — TeX, KTO
COXPaHW BEPHOCTb TPaanLUMK. Miaeonorema «MockBa — TpeTun Prum»
OTpaXkaeT Takoe NOHMMaHMWe roCyAapCTBEHHO-LIEPKOBHbIX OTHOLLIEHNH,
KOr[a LIapCkana BJIACTb CTAaBUTCS BbllLe LIEPKOBHOW 1 CaKpanM3npyeTcs,



YTO CNocobCTBYET YTBEPXKAEHNIO CAMOAEPXKABHOM MOAENN rocynap-
CTBEHHOTO YNPaBJIeHNS U MPeAnoJiaraeT OTBETCTBEHHOCTb LIaps TOJb-
KO nepefn borom.

KntoyeBble cN10Ba: XpNCTNAHCTBO, JIMHENHOCTb MCcTopmyeckoro npouec
Ca, BN1aCTb, CaKpaJIbHOCTb, 6OI'OI/I36DaHHOCTb.
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